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ABSTRACT: John Calvin, a 16th-century Reformation theologian, provides relevant political ideas to address
Indonesia's democratic issues, particularly concerning transparency, accountability, and social justice. This study
analyzes Calvin's theocratic values, such as justice, moral responsibility, and leadership ethics, within the
context of Indonesia's multicultural politics. To investigate the relationship between Calvin's thought and
Indonesia’s socio-political situation, this study employs a qualitative descriptive literature review. Specifically,
this study focuses on issues such as corruption, discrimination, and public dissatisfaction with democracy’s
implementation. Research shows that Calvin's principles can be applied to improve the quality of democracy in
Indonesia without disregarding religious pluralism, such as divine justice, the leader's responsibility to God and
the people, and separating church and state functions. Calvin's values can support fair public policies, protect
human rights, and strengthen the relationship between the government and society. Therefore, this study offers
practical suggestions for policymakers to help create a more inclusive, fair, and honest government while
increasing public trust in state institutions.
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. INTRODUCTION

The political thought developed by the French theologian and reformer, John Calvin, has had a significant
influence on the development of contemporary political thought (Balserak 2020). Calvin emphasized the
importance of the relationship between faith and deeds, as well as how religious teachings can shape social and
political order (Elungan and Tamaweol 2024a). Calvin’s perspective becomes relevant to analyze in the context
of modern politics in Indonesia, a country with a Muslim majority but also a high degree of religious diversity
(Firdaus et al. 2024). One of the concepts put forward by Calvin is “theocracy,” namely the idea that
government should be based on the principles contained in the Bible (Tuininga 2017). Calvin’s thoughts on the
ethics of leadership and just governance remain relevant, especially in the context of developing countries such
as Indonesia. The Calvinist ethic, which emphasizes morality and justice in government, can provide valuable
insights for countries that frequently face challenges such as corruption, nepotism, and social injustice (Joustra
and Joustra 2022). Thus, Calvin’s thought can serve as one of the normative foundations for developing politics
with integrity in Indonesia.

In the Indonesian context, data from a survey conducted by Indikator Politik Indonesia reveals a rather high
level of dissatisfaction with the implementation of democracy. Although 47.6% of respondents expressed
satisfaction with democracy, as many as 44.1% admitted they were less satisfied or even not satisfied at all. This
high level of dissatisfaction, especially related to the lack of effective law enforcement and insufficient
transparency in government administration (Lavinda 2021). Law enforcement that has not been optimally
implemented can be seen in the selective prosecution of corruption offenders from among officials—such as law
enforcers themselves—who often receive light sentences based on inconsistent mitigating or affecting
considerations. This sets a precedent that officials can be “above the law,” while ordinary citizens are severely
punished for similar violations (Apriyanto, Pratiwi, and Sinaga 2023). This phenomenon shows that Indonesian
society is not yet satisfied with the implementation of democracy. Although democracy has been carried out,
there are still many unresolved issues, particularly in terms of law enforcement, transparency, and government
accountability (Lavinda 2021).This study analyzes John Calvin’s concept of political ethics and moral
responsibility to seek solutions for improving the quality of democracy in Indonesia. Calvin’s ideas emphasize
the importance of ethical values in governance, and are considered relevant for combating social injustice as
well as strengthening transparency and accountability in government management. This research is expected to
contribute policy recommendations to promote a fairer, more transparent, and accountable system of governance
in Indonesia. Previous research has discussed the concept of Calvinist politics. For example, Ronald
VanderMolen in his work “Politics Calvinism” explores how the principles of Calvinism, such as the
sovereignty of God, human responsibility, and God's justice, shape political views in Western societies
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(VanderMolen 1969). VanderMolen points out that Calvinism has made significant contributions to ideas such as
democracy, transparency, accountability, and the limitation of government power. However, this research is
often limited to the more homogeneous Western context and overlooks the dynamics of countries with much
greater pluralism, such as Indonesia. In the article “The Relevance of Calvin’s Ethics for 21st Century
Indonesia,” Yahya Wijaya discusses how Calvin’s ethics can serve as a foundation for fair and honest business
practices, as well as the importance of social welfare in economic activities (Tampenawas 2020). The emphasis
on honesty and justice is highly relevant in Indonesia’s pluralistic society, where interactions among groups of
different religions and cultures require a strong ethical foundation to prevent conflict and promote cooperation.
However, the research only focuses on the application of Calvinist ethics in social and economic contexts, with
little emphasis on the political aspect. This journal does not explicitly discuss Calvin’s political views within the
framework of Indonesian politics. Therefore, this study seeks to fill that gap by exploring how Calvin’s ideas
can be used to enhance the quality of Indonesian democracy, particularly in terms of transparency,
accountability, and social justice.

Alfons Renaldo Tampenawas, in his writing, “Calvin's Ecclesiological Perspective on Practical Politics in
Church Ministry,” discusses Calvin's ecclesiological view on practical politics within church ministry,
highlighting the roles of church and state in worldly life as well as the relationship between the two
(Tampenawas 2020). However, this study does not specifically link Calvin’s political views with the dynamics
of modern Indonesian politics. The article “John Calvin's Views on the Relationship between Church and
Politics” discusses Calvin’s perspective on the relationship between the church and politics, including the
separation between the two and their respective roles in society. This study employs a historical-critical
approach by analyzing Calvin’s works and historical context (Elungan and Tamaweol 2024b). However, this
study does not address the practical implementation of Calvin's views in the context of modern politics,
especially in Indonesia.

The novelty of this research lies in its effort to integrate Calvin’s concepts of ethics and morality in politics with
the realities of modern Indonesian politics. This study not only examines Calvin’s theories but also connects
them to current issues, such as arbitrary arrests and dissatisfaction with the practice of democracy. The research
hopes to offer a new perspective on how Calvin’s moral and ethical values can improve the relationship between
the state and its citizens by analyzing data on public dissatisfaction with these practices. In addition, this study
will provide policy recommendations based on Calvinist ethical principles to build a more transparent and
accountable system of governance. Considering the religious and cultural diversity in Indonesia, interfaith
dialogue becomes an important aspect in this context. It is hoped that this research will enhance our
understanding of the complex social and political dynamics in Indonesia and improve the quality of the
relationship between religion and politics in this multicultural country. The main objective of this research is to
examine how John Calvin’s political thought can be applied in Indonesia, with a particular emphasis on issues of
democracy and law enforcement. This study also explores the ethical values contained in Calvin’s ideas and
offers policy recommendations that could enhance democracy and the protection of human rights in Indonesia. It
is hoped that this research will not only increase academic knowledge about Calvin’s political thought, but also
provide practical guidance for activists and policymakers in Indonesia to create a better and more just political
environment and to strengthen public trust in government institutions.

1. RESEARCH METHODS

This study uses a descriptive qualitative methodology. The aim is to examine the political thought of John
Calvin. By using this technique, the researcher can focus on the meaning and interpretation of the data collected,
which allows the researcher to learn more about social and political phenomena (Creswell and Creswell 2017).
Cresswell states that the purpose of descriptive qualitative research is to provide an in-depth understanding of an
event so that researchers can comprehend its context and dynamics (Creswell and Creswell 2017). In situations
like this, Calvin’s ideas will be viewed from the perspective of contemporary Indonesian society and politics.
Data collection was carried out by studying relevant literature on Calvin’s political thought, as well as previous
studies on the application of ethical values in a political context. Books, journal articles, and other documents
are an essential part of this literature review to examine Calvin’s political thought and its implications for
politics in Indonesia. Moleong states that literature review is an important component of qualitative research
because it provides a strong theoretical foundation and helps researchers understand the broader context of the
topic they are studying (Moleong 2018). This research is also expected to help in understanding the relationship
between religion and politics by using a descriptive qualitative method. In addition, this technique allows
researchers to identify the main themes that emerge from data analysis and provide deeper insights into how
Calvin’s philosophy can be applied to address the challenges faced by the practice of democracy in Indonesia.
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1. DISCUSSION AND RESULTS
In this section, the author will discuss John Calvin’s political thought, as well as how the ethical and moral
values he taught can help address issues within Indonesia’s democratic system. The author will specifically
examine how Calvin’s principles can be applied to Indonesian politics and how they can help create a
government system that is more transparent, accountable, and just.

1. Understanding the Concept of Calvinist Theocracy and Its Relevance to Indonesia : John Calvin had the
concept of “theocracy,” which argued that biblical principles should be the foundation of government (John
Calvin 1960). Calvin’s thoughts on social justice and the moral responsibility of leaders can be applied in
countries facing political and social challenges, including Indonesia, even though he lived in the 16th century.
His principles can be implemented in Indonesia’s plural society and are needed so that the government can act
with integrity, respect justice, and uphold the law based on mutually agreed moral values. According to John
Calvin, the concept of theocracy is based on the belief that God is the supreme ruler over all aspects of life,
including matters of the state (John Calvin 1960). Calvin states in the Institutes of the Christian Religion that
worldly government should be based on the will of God, and that every leader must govern in accordance with
the principles of God’s law and justice (John Calvin 1960). Calvin believes that the state and the church should
support each other to ensure that society lives a moral and ethical life in accordance with Christian teachings,
even though the two operate separately (John Calvin 1960) Through Calvinist theocracy, the government is not
run entirely by priests or church leaders. Instead, Christian values must serve as the foundation of political
actions and laws (Balserak 2020).

According to Calvin, the state must support and protect the church, while the church upholds the morality and
ethics of society (John Calvin 1960). Calvin believed that the law of God as stated in the Bible can serve as a
legitimate standard for societal life, and he emphasized the importance of state leaders acting as servants of God
who are accountable before Him (John Calvin 1960). Calvin believed that violating divine law is not only an
individual mistake but also threatens the common welfare of society. Therefore, Calvin stated that a good
national leader must pay attention to both the spiritual and physical well-being of the people (John Calvin 1960).

Calvin’s theocracy was truly implemented in Geneva, where he made significant changes to social and religious
life. Calvin worked with the government of Geneva to carry out moral reforms, such as controlling public
behavior and restricting things considered contrary to Christian beliefs (Watt 2020). This city became a model
for other Christian nations to implement civil laws based on biblical principles, such as the prohibition of
gambling, restrictions on alcohol, and the obligation to attend worship services (Watt 2020). The officials of
Geneva, including the courts and the consistory (church body), worked together to maintain high moral
standards. Calvin used this example to demonstrate that a society governed by God’s law can produce
harmonious and just public life (Magyar 2022).

Calvin did not advocate for a complete merger between church authority and the state. He understood that there
still needed to be a separation of functions so that the church would not dominate state affairs, or vice
versa.(Littlejohn 2017). Calvin believes that although the two institutions have different roles, they can work
together for the good of society (VanDrunen 2020). In his writing, Calvin states that civil government has the
right to uphold God’s law, but should not interfere in the doctrinal or spiritual matters of the church. Thus, these
two institutions can continue to operate independently while still strengthening each other. (Calvin
1960).Although John Calvin’s theocracy emerged in the European context during the 16th century, this concept
can still provide important contributions to state life in Indonesia. Calvin’s principle, which emphasizes that the
government is accountable to God and that civil law must be in harmony with religious moral values, aligns
with Pancasila, particularly the first principle, “Belief in the One and Only God.” In this regard, religious values
can serve as a moral foundation for shaping public policies that prioritize justice, welfare, and social harmony
without making Indonesia a religious state (Fogg 2016).

The author observes that one of the issues that needs to be considered in applying Calvinist thought in Indonesia
is religious pluralism and the secular system within modern democracy. John Rawls in Political Liberalism
reminds us that in a pluralistic society, the principles of justice must be based on mutual agreement, not on the
values of any particular religion. If Calvin’s political principles are applied explicitly, it will lead to public unrest
as policies will tend to favor only a certain religion, which may ultimately result in injustice for other groups
(Rawls 1993).Calvin emphasizes that leaders with morality who act as servants of God are essential for
upholding justice and the welfare of society. Corruption, social injustice, and moral disintegration in government
are current issues in Indonesia. Calvin advocates for leadership rooted in religious principles to build a cleaner
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and more responsive system of governance that addresses the needs of the people (Lee 2023). This is in line
with the aims of Pancasila, which emphasizes ethics in governing the country (Setyawan 2023). Calvin's
principles regarding the complementary relationship between the state and the church, in which the state
supports religious values without interfering in doctrine, are also relevant to the context of religious pluralism in
Indonesia. This approach can be applied to formulate public policies that protect religious freedom and respect
diversity in multicultural countries like Indonesia. Therefore, religious teachings can shape the nation's character
without sacrificing interfaith tolerance (Anto, Rahmawati, and Martiarini 2023).

However, not all thinkers agree; among them, Max Weber in The Protestant Ethic and the Spirit of Capitalism
acknowledges that Calvinist ethics can play a role in the development of modern politics, but he also criticizes
that the doctrine of predestination in Calvinism can lead to political fatalism, where society tends to accept
injustice as part of God’s will (Weber 2002). Therefore, it is necessary to maintain a balance between the
concept of ethics and Calvin’s doctrine of predestination when applying Calvin’s political principles, especially
the part that emphasizes the sovereignty of God, so as to avoid negative impacts—namely, the risk of low public
political participation, as people may become passive in the face of unjust policies.In addition, Calvin’s belief
that civil law should reflect the justice and truth of God is another aspect of Calvin's theocracy (Pangaribuan
2023). This can be achieved in Indonesia through law enforcement based on moral values to combat social
inequality and human rights violations (Hakim and Kurniawan 2021). For example, Calvin’s principles
regarding divine justice can contribute to laws that support social justice and protection for vulnerable groups.
(Stephens 1992). Nevertheless, the implementation of Calvinist theocracy in Indonesia must be adapted to the
condition of Indonesian society, which is pluralistic and composed of various religions. It is impossible to
directly adopt the system established by Calvin in Geneva, where religion and culture were homogeneous.
However, Calvin’s spirit of making religious values the moral foundation of the state remains relevant for
building Indonesia as a just, dignified, and prosperous nation while respecting religious pluralism.

Thus, Calvin emphasized a theocracy that did not place the power of the church above the state, but rather a
collaboration based on Biblical values. Calvin’s theocracy had long-term implications for political thought in the
West, particularly in the development of the concept of the Christian state, which influenced Reformed political
theology (Garcia-Alonso 2021). Later Reformed thinkers, such as Abraham Kuyper, developed the concept of
sphere sovereignty, in which each area of life has its own authority recognized by God (Wood Jr. 2015). In
other words, Calvin’s concept of theocracy paved the way for the development of political theory that
acknowledges God’s role in all aspects of human life, while also providing a strong moral foundation for the
state’s role in building a just and moral society (Garcia-Alonso 2021).

2. Ethical Values in Calvin's Thought: Application to Political Practice in Indonesia : John Calvin placed
ethics as the foundation for every person and society, including politics. Calvin argued that God’s sovereignty
encompasses all aspects of life, including government. Political leaders must carry out their duties with a fear of
God, integrity, and a high moral responsibility, according to this principle. Justice, order, and the welfare of
society are the goals of government, according to Calvin (Calvin 1960). In the Indonesian context, these values
are related to the principle of “Belief in One Supreme God” contained in Pancasila, which places religion as the
moral foundation of society. Calvin’s ethics on justice emphasize the importance of treating all citizens equally.
Calvin opposed any form of oppression or discrimination, which he referred to as violations of God's law. This
relates to issues in Indonesia such as corruption, nepotism, and social inequality. By implementing political
practices that uphold justice according to Calvin’s values, it is possible to build a government structure that is
clean and focused on the welfare of the people. A practical example is the implementation of policies that
protect the rights of marginalized communities and minority groups (Hopfl 1994). Calvin also emphasized the
importance of honesty and transparency as essential aspects of leadership. He believed that leaders are
representatives of God on earth, and they must behave properly and avoid abusing their power. These values can
be applied in Indonesian political practices, particularly in managing the state budget, procuring goods and
services, and other public policies. Public trust in the government will increase with honesty in political
decision-making; this is in line with the principles of Pancasila democracy (B Gordon 2009).

Another value of Calvinist theology related to political practices in Indonesia is social responsibility. Calvin
believed that the government should protect the poor, orphans, and those in need. In Indonesia, this idea can be
implemented through programs focused on poverty alleviation, inclusive access to education, and equitable
healthcare. These efforts not only enhance the well-being of society but also strengthen national unity within the
context of diversity (Steinmetz 1988). Calvin also emphasized that leaders must be accountable before God and
the people. He believed that political leaders should realize that their power comes from God and must be used
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to help others, not for their own personal interests (Turnbull 2022). To apply these values in Indonesia, the
government can strengthen accountability mechanisms such as independent audits, eradicating corruption, and
implementing a transparent electoral system. Therefore, political practices that adopt Calvinist principles will
contribute to forming a more moral and efficient government. To apply Calvin’s ethical values in Indonesian
political practice, the differences in religion and culture present in Indonesia must be taken into account.
Calvin’s concepts differ from those of Indonesia’s multicultural society, but universal principles such as justice,
honesty, responsibility, and protection of vulnerable groups can be incorporated into the Indonesian political
system. By formulating public policy based on ethics, Indonesia can build a more moral and just political order
without undermining pluralism.

3. The Role of Calvin’s Thought in Enhancing Government Transparency and Accountability : John
Calvin emphasized that the government is an institution established by God to uphold justice and serve society
(Calvin 1960). This idea shows that leaders must be accountable to God and the people by carrying out their
duties honestly and fairly. Calvin believed that leaders are not absolute rulers. Instead, they are servants of God
who must act with honesty and justice. These principles are relevant in Indonesia to encourage a government
that is open to public oversight and carries out its functions without conflicts of interest.

To realize government transparency in accordance with Calvinist values, a system can be used that allows
Indonesian citizens to openly access information related to the management of public resources and the
decision-making process. This includes implementing policies that are morally accountable, open procurement
processes, and clear financial reports. From Calvin’s perspective on the sovereignty of God, every political
decision must reflect God’s justice, so that leaders are accountable not only to their people but also to God, who
is the ultimate source of authority (Van Wyk 2018). This method encourages the government to involve the
community as partners in policymaking in a more proactive manner.Calvinism also believes in accountability,
which means that political leaders must be responsible for their actions both to society and to God on a
horizontal level. Institutions such as the Supreme Audit Agency (BPK) and the Corruption Eradication
Commission (KPK) can be strengthened to implement these principles in Indonesia. Gordon (2011) emphasizes
that Calvin’s philosophy highlights the importance of control mechanisms to prevent the unauthorized use of
power. Indonesia can strengthen more efficient governance focused on the people's welfare by implementing
accountability principles based on Calvinist values (Bruce Gordon 2009).

4. The Challenges of Indonesian Pluralism and the Implementation of Calvin’s Thought in a
Multicultural Context : Due to the diversity of religions, cultures, and ethnicities in Indonesia,
multiculturalism presents a significant challenge in maintaining social justice and harmony. John Calvin’s
thoughts on the relationship between church and state are highly relevant in this context. Calvin argued that the
state should support religious principles, but must not dominate or interfere with specific theological doctrines.
This concept allows for the creation of a public space that accepts and respects various religious beliefs without
dictating a particular religious system. Calvin’s ideas can be applied in the Indonesian context, where Pancasila
establishes unity in diversity and ensures that laws and policies respect plurality and promote justice for all
social groups (Bruce Gordon 2009).

Calvin’s thoughts on divine justice emphasize that everyone must be treated fairly before the law, regardless of
their beliefs (Calvin 1960). This is important for Indonesia, where discrimination is often experienced by
religious and ethnic minority groups. Calvin also emphasized the importance of protecting the weak and
marginalized; this can be applied as a policy in Indonesia that supports equality of rights and opportunities. For
example, the implementation of Calvin’s doctrine can help shape policies that protect the rights of the majority
group while providing opportunities for minorities to live and worship independently (McGrath 1990).
However, the biggest challenge in applying Calvin’s thought in a multicultural context is adapting his principles
while taking into account the existing differences in Indonesia. Compared to Indonesia’s multicultural society,
Calvin lived in a more culturally and religiously homogeneous community. Therefore, principles such as justice,
responsibility, and respect for God’s authority must be applied contextually and flexibly. For example, Calvin’s
principles can be implemented in governance to encourage more inclusive interfaith dialogue and to formulate
policies based on universal values that can be accepted by all segments of society (Steinmetz 1988).

5. Policy Recommendations Based on Calvinist Ethics to Strengthen Democracy and Law Enforcement

According to Calvin’s thoughts, here are some policy suggestions that can be implemented to improve
democracy and law enforcement in Indonesia:
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Implementation of transparency in decision-making. Policies that require transparency in every political
decision, especially those related to the management of state resources and budgets.

Increasing the accountability of leaders, by involving civil society in the oversight process, so that
government officials can be held responsible for the policies they make.

Ensuring that law enforcement is carried out fairly without discrimination based on social status, religion,
or ethnicity.

Providing ethics education to prospective political leaders, emphasizing the importance of making wise
decisions for the good of the people.

- + + &

6. Limitations and the Need for Further Study : The author has attempted to investigate the relevance of John
Calvin’s political thought in the context of Indonesian politics; however, there are several limitations. First, this
study relies on a descriptive qualitative method based on literature, so the findings cannot be widely generalized.
In addition, the historical and cultural gap between 16th-century European nations and 21st-century Indonesia
poses a significant obstacle for the author in implementing Calvin’s views and principles in contemporary
Indonesian politics. Considering that Indonesia is a pluralistic country with diverse religions, applying Calvin’s
principles requires dynamic adjustments, especially in terms of respecting religious and cultural pluralism.
Therefore, this study has not yet been able to fully explore the application of Calvin’s more specific principles in
practical mechanisms within Indonesia’s multicultural and multireligious political system.Therefore, this
research requires further studies to deepen the understanding of how Calvin’s principles can be adapted to
Indonesia’s plural context. Empirical studies, such as surveys or interviews with political actors and civil
society, could provide deeper insights into the application of Calvinist values in daily political practice. In
addition, further research could also compare Calvin’s thought with other political theories relevant to
Indonesia, such as Islamic political theory or liberal democracy, in order to create a more comprehensive
normative framework. Thus, subsequent studies are expected to offer more concrete and contextual policy
recommendations for Indonesia.

V. CONCLUSION

Although John Calvin’s political thought was rooted in the 16th-century European context, his ideas remain
relevant for addressing social and political issues in Indonesia today. Calvin emphasized that governments must
uphold justice, transparency, and moral responsibility as a reflection of God’s sovereignty. In Indonesia,
Calvin’s principles can serve as inspiration for building a more ethical and accountable government. This
perspective is important for improving governmental structures and strengthening the relationship between the
government and society on the basis of integrity and trust.The normative framework provided by Calvin's
concept of theocracy allows the government to stand on universal moral values without imposing any particular
religious belief. In this respect, Calvin’s teachings align with the principles contained in Pancasila, especially the
first principle, “Belief in the One and Only God,” which emphasizes the importance of religion as a moral
foundation for national life. Calvin firmly distinguished the roles of church and state, yet he still emphasized
cooperation to ensure an ethical society. This approach can be used to formulate policies in Indonesia that
respect religious diversity and support inclusive social justice.

There is a strong basis for increasing government transparency and accountability through Calvinist ethical
principles, such as justice, honesty, and protection of vulnerable groups. It is possible to apply these principles in
real life by strengthening anti-corruption institutions, reforming bureaucracy, and implementing clearer public
oversight systems. Calvin also emphasized that leaders are servants of God and are responsible for serving the
people, not for pursuing their own personal interests. This is highly relevant to issues in Indonesia such as
nepotism and abuse of power. This approach allows the government to build clean governance, which in turn
increases public trust in the government. However, to apply Calvin's principles in Indonesia, we need to take the
context into account. Unlike Geneva in the 16th century, Calvin's ideas cannot be implemented directly in
Indonesia due to its multicultural and religious society. To ensure that universal values such as justice and
honesty can be accepted by everyone, without disregarding differences, a wise adaptation is required. Indonesia
has the ability to build a more moral political system that respects religious and cultural pluralism by
incorporating Calvin's ethical values into public policy. On the other hand, some criticisms of the application of
Calvin's thought in Indonesian politics also need to be considered. Calvin's theocratic approach emphasizes the
involvement of religion in government, which, in the context of modern democracy, can pose challenges in
maintaining pluralism and the neutrality of the state. Thinkers such as John Rawls and John Locke emphasize
that politics based on a single religious system can potentially restrict individual freedoms and create inequality
in the treatment of other religious groups.
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Therefore, although Calvin's ethical principles can contribute to Indonesian politics, their application must be
carried out with a more adaptive and flexible approach in order to remain in line with the principles of
democracy and pluralism. In the end, John Calvin’s political theory offers an important perspective on the
development of Indonesian politics. Indonesia has the ability to improve governance, enhance the quality of
democracy, and reduce social injustice by incorporating Calvin’s ethical and moral values. This study shows
that, although Calvin’s principles are rooted in sixteenth-century theology, they remain relevant and can be
adapted to address the challenges that arise in the present era. As a result, the application of Calvin’s political
ethics not only helps increase public trust in the government, but also contributes to building a more just,
transparent, and accountable government.

REFERENCES

1.  Anto, Abdul Haris Fitri, Dyah Ayu Rahmawati, and Nuke Martiarini. 2023. “The Integration of National
and Religious Identity: An Overview of Identity Development in Elementary Schools.” Analisa: Journal of
Social Science and Religion 8 (2): 237-55.

2. Apriyanto, Andi, Siswantari Pratiwi, and Parbuntian Sinaga. 2023. “Equitable Law Enforcement Against
Law Enforcement Officers in Criminal Acts of Corruption.” JILPR Journal Indonesia Law and Policy
Review 4 (3): 237-53.

3. Balserak, Jon. 2020. “Calvin’s Political Theology and the Public Engagement of the Church: Christ’s Two
Kingdoms. By Matthew J. Tuininga. Cambridge: Cambridge University Press, 2017. Pp. 402. $41.99
(Paper). ISBN: 9781316622346.” Journal of Law and Religion 35 (1): 178-81.

4.  Calvin, John. 1960. Institutes of The Christian Religion. Edited by John T. McNeill. Philadelphia:
Westminster Press.

5. Creswell, John W, and J David Creswell. 2017. Research Design: Qualitative, Quantitative, and Mixed
Methods Approaches. Sage publications.

6. Elungan, Novallick, and Roy Dekky Tamaweol. 2024a. “Pandangan Yohanes Calvin Tentang Hubungan
Gereja Dan Politik Serta Relevansinya Bagi Jemaat” 5 (1): 97-109.

. 2024b. “Pandangan Yohanes Calvin Tentang Hubungan Gereja Dan Politik Serta Relevansinya
Bagi Jemaat.” Educatio Christi 5 (1): 97-109.

8. Firdaus, F, Andi Syahri Juwita Aksa, Mutiah Azilah, and Harniati Kahar. 2024. “Islam Dan Keragaman:
Isu Mayoritas Dan Minoritas Beragama.” Ekspose: Jurnal Penelitian Hukum Dan Pendidikan 23 (2): 109-
17.

9. Fogg, Kevin W. 2016. “Religious Diversity in Muslim-Majority States in Southeast Asia: Areas of
Toleration and Conflict Edited by Bernhard Platzdasch and Johan Saravanamuttu.” Journal of Islamic
Studies 27 (1): 104-6. https://doi.org/10.1093/jis/etv090.

10. Garcia-Alonso, Marta. 2021. “Calvin’s Political Theology in Context.” Intellectual History Review 31 (4):
541-61.

11. Gordon, B. 2009. Calvin. Yale University Press. https://books.google.co.id/books?id=ZmZWmAEACAAJ.

12. Gordon, Bruce. 2009. Calvin. Yale University Press.

13. Hakim, Lukman, and Nalom Kurniawan. 2021. “Membangun Paradigma Hukum HAM Indonesia Berbasis
Kewajiban Asasi Manusia.” Jurnal Konstitusi 18 (4): 869-97.

14. Hopfl, H M. 1994. “A Life of John Calvin: A Study in the Shaping of Western Culture.” The English
Historical Review 109 (431): 430-32.

15. John Calvin. 1960. Institutes of the Christian Religion. Edited by John T. McNeill. Westminster John Knox
Press.

16. Joustra, Jessica R, and Robert J Joustra. 2022. Calvinism for a Secular Age: A Twenty-First-Century
Reading of Abraham Kuyper’s Stone Lectures. InterVarsity Press.

17. Lavinda. 2021. “Ketidakpuasan Demokrasi Naik, YLBHI: Banyak Tangkap Sewenang-Wenang.”
Katadata.Co.ld. 2021. https://katadata.co.id/berita/nasional/615042c50fa65/ketidakpuasan-demokrasi-naik-
ylbhi-banyak-tangkap-sewenang-wenang.

18. Lee, Constance. 2023. “Conscience and the Continuum of Constitutionalism: John Calvin on Civil
Government.” Oxford Journal of Law and Religion 12 (1): 34-54.

19. Littlejohn, W B. 2017. The Two Kingdoms: A Guide for the Perplexed. Davenant Guides. Amazon Digital
Services LLC - Kdp. https://books.google.co.id/books?id=PINPSWEACAAJ.

20. Magyar, Balazs David. 2022. “Genevan Education for Good Morals. John Calvin’s Theological and
Judicial Teachings on Fornication and Adultery.” Reformation and Education: Confessional Dynamics and
Intellectual Transformations. Gottingen: Vandenhoeck & Ruprecht, 109-42.

21. McGrath, Alister E. 1990. A Life of John Calvin. A Study in the Shaping of Western Culture, Oxford: Basil
Blackwell, 1990. Oxford: Basil Blackwell.

[Volume 7 | Issue 5| WWww.ijmcer.com |36 |



Adapting Calvin's Political Ethics to Indonesian...

22.
23.

24.
25.

26.

217.

28.
29.
30.
31.
32.
33.
34.
35.

36.

Moleong, Lexy J. 2018. “Metodologi Penelitian Kualitatif, Cet.” XI. Bandung: PT Remaja Rosdakarya.
Pangaribuan, Rinto Fransiscus. 2023. “Kritik Teologis Dari Perspektif John Calvin Terhadap Pemikiran
Walter Lippmann Tentang Neoliberalisme.” Societas Dei: Jurnal Agama Dan Masyarakat 10 (1): 23-54.
Rawls, John. 1993. Political Liberalism. Columbia University Press.

Setyawan, Vincentius. 2023. “Pancasila As A Philosophical Basis Of Law Formation In Indonesia.”
NUSANTARA: Journal Of Law Studies 2 (1): 1-8.

Steinmetz, David C. 1988. “Calvin and the Absolute Power of God.” The Journal of Medieval and
Renaissance Studies 18 (1): 65-79.

Stephens, W P. 1992. “A Life of John Calvin. A Study in the Shaping of Western Culture. By Alister E.
McGrath. Oxford, Basil Blackwell, 1990. Pp. Xv+ 332.£ 19.95.” Scottish Journal of Theology 45 (4): 563—
66.

Tampenawas, Alfons Renaldo. 2020. “Pandangan Eklesiologi Calvin Mengenai Politik Praktis Dalam
Pelayanan Gereja.” THRONOS: Jurnal Teologi Kristen 1 (2): 115-27.

Tuininga, Matthew J. 2017. Calvin’s Political Theology and the Public Engagement of the Church:
Christ’s Two Kingdoms. Cambridge University Press.

Turnbull, Richard. 2022. “John Calvin and God’s Civil Government.” Acton Institute. 2022.
https://rlo.acton.org/archives/123349-john-calvin-and-gods-civil-
government.html?utm_source=chatgpt.com.

VanderMolen, Ronald. 1969. “Political Calvinism.” J. Church & St. 11:457.

VanDrunen, David. 2020. Politics after Christendom: Political Theology in a Fractured World. Zondervan
Academic.

Watt, Jeffrey R. 2020. The Consistory and Social Discipline in Calvin’s Geneva. Boydell & Brewer.
Weber, Max. 2002. The Protestant Ethic and the" Spirit" of Capitalism: And Other Writings. Penguin.
Wood Jr., John Halsey. 2015. “Abraham Kuyper: Modern Calvinist, Christian Democrat.” Journal of
Church and State 57 (2): 378-79. https://doi.org/10.1093/jcs/csv015.

Wyk, Ignatius W.C. Van. 2018. “Luther and Calvin on Predestination: A Comparison.” In Die Skriflig/In
Luce Verbi 52 (3). https://doi.org/10.4102/ids.v52i2.2342.

[Volume 7 | Issue 5| WWww.ijmcer.com |37 ]



